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Genesis 18:17-21 .1א. בראשית י״ח:י״ז-כ״א
ם  ַאְבָרָה֔ ה ֲאִנ֙י ֵמֽ ְמַכֶּס֤ ר ַהֽ ה ָאָמ֑ ֖ יֹהוָ ֽ (יז) וַ

ְהֶי֛ה  ם ָה֧יֹו ִיֽ ְבָרָה֔ ה׃ (יח) ְוַא֨ י ֹעֶׂשֽ ר ֲאִנ֥ ֲאֶׁש֖
ל ּגֹוֵי֥י  ְבְרכּו־֔בֹו ֹּכ֖ ְל֥גֹוי ָּג֖דֹול ְוָע֑צּום ְוִנ֨

ה  ר ְיַצֶּו֜ ַע֩ן ֲאֶׁש֨ יו ְלַמ֩ י ְיַדְעִּת֗ ֶרץ׃ (יט) ִּכ֣ ָהָאֽ
ֶר�  ְמרּ֙ו ֶּד֣ יו ְוָׁשֽ יו ְוֶאת־ֵּביתֹ֙ו ַאֲחָר֔ ֶאת־ָּבָנ֤

יא  ַען ָהִב֤ ט ְלַמ֗ ה ּוִמְׁשָּפ֑ ה ַלֲעׂ֥שֹות ְצָד ָק֖ ְיֹהָו֔
יו׃  ר ָעָלֽ ת ֲאֶׁשר־ִּדֶּב֖ ם ֵא֥ ְיֹהָו֙ה ַעל־ַאְבָרָה֔

ה  ם ַוֲעֹמָר֖ ת ְסֹד֥ ה ַזֲע ַק֛ אֶמר ְיֹהָו֔ (כ) ַוֹּי֣
ד׃ (כא)  ה ְמֹאֽ י ָכְבָד֖ ם ִּכ֥ ָּטאָת֔ ָּבה ְוַח֨ ִּכי־ָר֑

י  ָאה ֵאַל֖ ּה ַהָּב֥ ה ַהְּכַצֲעָקָת֛ ְרָדה־ָּנ֣א ְוֶאְרֶא֔ ֵאֽ
ָעה׃ א ֵאָדֽ ה ְוִאם־ֹל֖ ָעׂ֣שּו ׀ ָּכָל֑

(17) Now Adonai had said, “Shall I hide 

from Abraham what I am about to do, (18) 

since Abraham is to become a great and 

populous nation and all the nations of the 

earth are to bless themselves by him? (19) 

For I have singled him out, that he may 

instruct his children and his posterity to 

keep the way of Adonai by doing what is 

just and right, in order that Adonai may 

bring about for Abraham what He has 

promised him.” (20) Then Adonai said, 

“The outrage of Sodom and Gomorrah is 

so great, and their sin so grave! (21) I will 

go down to see whether they have acted 

altogether according to the outcry that has 

reached Me; if not, I will take note.”

Sanhedrin 109a .2ב. סנהדרין ק״ט א
אמרו וכי מאחר שארץ ממנה יצא לחם

ועפרות זהב לו למה לנו עוברי דרכים
שאין באים אלינו אלא לחסרינו

[מממוננו] בואו ונשכח תורת רגל

מארצנו שנאמר (איוב כח, ד) פרץ נחל
מעם גר הנשכחים מני רגל דלו מאנוש

נעו

The people of Sodom said: Since we live

in a land from which bread comes and

has the dust of gold, we have everything

that we need. Why do we need travelers,

as they come only to divest us of our

property? Come, let us cause the proper

treatment of travelers to be forgotten

from our land, as it is stated: “He breaks

open a watercourse in a place far from

inhabitants, forgotten by pedestrians,

they are dried up, they have moved away

from men” (Job 28:4).
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Pirkei Avot 5:10 .3ג. משנה אבות ה׳:י׳
ַאְרַּבע ִמּדֹות ָּבָאָדם. ָהאֹוֵמר ֶׁשִּלי ֶׁשִּלי

ְוֶׁשְּל� ֶׁשָּל�, זֹו ִמָּדה ֵבינֹוִנית. ְוֵיׁש
אֹוְמִרים, זֹו ִמַּדת ְסדֹום. ֶׁשִּלי ֶׁשְּל� ְוֶׁשְּל�
ֶׁשִּלי, ַעם ָהָאֶרץ. ֶׁשִּלי ֶׁשְּל� ְוֶׁשְּל� ֶׁשָּל�,

ָחִסיד. ֶׁשִּלי ֶׁשִּלי ְוֶׁשְּל� ֶׁשִּלי, ָרָׁשע:

There are four types of character in human

beings: One that says: “mine is mine, and

yours is yours”: this is a commonplace

type; and some say this is a sodom-type of

character. [One that says:] “mine is yours

and yours is mine”: is an unlearned person

(am haaretz); [One that says:] “mine is

yours and yours is yours” is a pious person.

[One that says:] “mine is mine, and yours

is mine” is a wicked person.

Bava Batra 12b .4ד. בבא בתרא י״ב ב
ָההּוא ִּדְזַבן ַאְרָעא ַאִּמְצָרא ְּדֵבי ְנֵׁשיּה ִּכי

ָקא ָּפְלגּו ֲאַמר ְלהּו ְּפִליגּו ִלי ַאִּמְצַראי
ָאַמר ַרָּבה ְּכגֹון ֶזה ּכֹוִפין ַעל ִמַּדת ְסדֹום

It is reported that a certain person bought

land along the boundary of his father’s

property. After some time the father died.

When they came to divide the estate, this

person said to his brothers: Give me my

portion of the estate along my boundary.

Rabba said: In a case such as this, the

court compels people to refrain from

conduct characteristic of Sodom. The

court forces a person to waive his legal

rights in order to prevent him from acting

in a manner characteristic of the wicked

city of Sodom. Since it makes no difference

to the brothers which portion they receive

since the parcels of land must be of equal

value, whereas it matters to this brother

that the area he receives should be adjacent

to the land he already bought, the court

forces the others to give this brother his

portion along his boundary.

Rashi on Bava Batra 12b .5ה. רש"י על בבא בתרא י״ב ב
Characteristic of Sodom: This oneעל מדת סדום - זה נהנה וזה לא חסר:

benefits, and this one loses nothing.  

Eruvin 49a .6ו. עירובין מ״ט א
אם עירבה רגילה לעצמו וזה שאינה 
רגילה בו לא עירב והיא עצמה לא 

ל ל

A person's house has access to two alleys,

one that made an Eruv and other that did

not. He himself did not participate in the

one alley's Eruv. Were he to retain access to

that alley, he would invalidate the Eruv due
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עירבה דוחין אותה אצל שאינה רגילה 
בו וכגון זה כופין על מדת סדום

to his not having participated in it.

Therefore, we compel him to make use of

the alley that did not make an eruv. We

compel him not to have a Sodomite trait.

[He must make use of the alley that did

not make an eruv. The Gemara says that

this is because he can use the other alley

with no loss. Hence, he must use the other

alley, rather than causing the one alley to

lose its eruv. To have made use of the one

alley and render its eruv invalid would be a

Sodomite trait, as the Sodomites would

refuse to allow others to make use of their

possessions, even if it would cause them

themselves no loss.]

Ezekiel 16:49 .7ז. יחזקאל ט״ז:מ״ט
� ָּג֨אֹון ם ֲאחֹוֵת֑ ה ֲע֖�ן ְסֹד֣ (מט) ִהֵּנה־ֶז֣ה ָהָי֔

ָיה ָלּ֙ה ט ָה֤ ֣ת ַהְׁשֵק֗ ֶחם ְוַׁשְלוַ ִׂשְבַעת־ֶל֜
יָקה׃ א ֶהֱחִזֽ י ְוֶאְב֖יֹון ֹל֥ יָה ְוַיד־ָעִנ֥ ְוִלְבנֹוֶת֔

(49) Only this was the sin of your sister

Sodom: arrogance! She and her daughters

had plenty of bread and untroubled

tranquillity; yet she did not support the

poor and the needy.

Pirkei DeRabbi Eliezer 25:5 .8ח. פרקי דרבי אליעזר כ״ה:ה׳
ר' נתנאל אומר אנשי סדום לא חסו על

כבוד קונם לשבור אוכל לאורח ולגר
אלא סבבו את כל האילנות למעלה

מפירותיהם כדי שלא יהיו מסורין אפילו
לעוף השמים שנאמר נתיב לא ידעו

עיט.

Rabbi Nathaniel said: The men of Sodom

had no consideration for the honour of

their Owner by (not) distributing food to

the wayfarer and the stranger, but they

(even) fenced in all the trees on top above

their fruit so that they should not be

seized; (not) even by the bird of heaven, as

it is said, "That path no bird of prey

knoweth" (Job 28:7).

Rabbi David Polsky, "In our Rabbis' Eyes, 'Sodomy' Meant Toxic Selfishness"

 

The talmudic sages refer to this avaristic mentality of Sodom as “Middat Sedom,” the 

character trait of Sodom, in a moral teaching about property. Pirkei Avot 5:10 

presents four typologies of people’s relationships with their property and that of 

others. The mishnah begins: “One that says: ‘mine is mine, and yours is yours’ — this 

is a commonplace type; and some say this is the character-trait of Sodom.” 

 

.9ט.
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Commentators on the Mishnah try to figure out whether this “and some say” is a 

dispute or a clarification. If it is Middat Sedom, how can the Mishnah first say that it 

is normal? I believe that the first opinion in the Mishnah is noting that, in moderate 

form, the attitude of “mine is mine and yours is yours” is natural. However, the 

second opinion is concerned that such an attitude towards property when taken to 

extremes can reveal itself as Middat Sedom. 

 

So abhorrent is Middat Sedom to the rabbis that they curtail legal and property rights 

to prevent its manifestation — in talmudic language, “Kofin al middat sedom” (we use 

the force of law to compel one against acting like a Sodomite).  

 

According to Rashi, this legal principle is exemplified by the Talmud’s discussion of 

someone squatting on another’s property. Since the owner never rents out the space to 

others, the owner does not actually lose anything because of the squatter, while the 

squatter gains from not having to pay rent (Bava Kamma 20a). The owner’s refusal to 

allow anyone else to enjoy their property for free shows that they are acting like a 

Sodomite. (The case of the squatter is eerily reminiscent of Washington D.C. recently 

tearing down homeless encampments in the NoMa neighborhood.) As Rabbeinu 

Asher (“The Rosh,” 13th century France/Spain) puts it, “We force them to distance 

themselves from evil traits and to act with generosity towards their fellow when they 

would not lose anything by doing so” (Teshuvot HaRosh 97:2).  

 

 . . .

 

In stark contrast to the Sodomite view of property rights as sacrosanct, the rabbinic 

principle of Kofin al middat Sedom suggests that halakhah views property rights as 

merely contingent. In the words of the modern day Rosh Yeshiva Rabbi Aharon 

Lichtenstein, “Kofin al middat Sedom absolutely contradicts the prevailing notion that 

a person is the supreme ruler over [their] property...and that as long as [they do] not 

cause others direct damage, [they] can do with [their] property as [they please]...” 

Instead, R. Lichtenstein argues, property rights are “liable to be set aside in the face of 

other moral factors – including the welfare of others.”  

 

Rabbi Aharon Lichtenstein, "Kofin Al Middat Sedom: Compulsory Altruism?"

 

[T]he mishna [Pirkei Avot 5:10]  is dealing with a personality trait, or to put it

differently, a way of life. The withholding of benefit from one’s fellow does not take

place in a narrow framework where the injustice is blatant. It is rooted in one’s general

conduct and approach – and especially in an exaggerated emphasis on privacy and a

distorted idea of ownership. A person who shuts himself in his four cubits, who

denies, and perhaps even loathes, sharing and partnership; who agrees to open his

.10י.
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hand to the unfortunate, but not to extend it to his neighbor; who knows and

recognizes that his position reduces his own pleasure and the pleasure of his fellow,

but is ready, for the sake of his personal independence, to place the burden on the two

of them – it is about such a person that the Tanna’im disagree.  . . .

 

In the mishna, the emphasis is not on direct refusal but on missing an opportunity.

Withholding benefit from one’s fellow stems from a loathing of exchanging favors and

productive sharing, and not from a specific hardening of the heart. Therefore, here,

regarding excessive privacy that causes a reduction of benefit to one’s fellow, without

achieving any benefit for one’s own person – there is room for a dispute

among Tanna’im. Despite the saddening results, the first Tanna sees this quality –

narrow-minded but not malicious, rooted in egocentricity, but not evil – as average

character. By contrast, the yesh omerim maintain that in the end we are dealing with

indifference toward one’s fellow, even where the person himself loses nothing.[18]

 

If one would wish to claim that the position of “Mine is mine” is rooted purely in the

yearning for additional privacy – “your guarantor needs a guarantor,” as the proverb

goes (Gittin 28b). Who can assure us that this yearning itself does not involve middat

Sedom?[19]  The fact that the position of “Mine is mine” fills a subjective longing

does not clear up the doubt as to whether this is defined as a situation involving loss

on the part of the giver – for we must not see the negation of every longing as a loss.

In defining “loss,” the arbitrariness of a person’s heart is not the only determining

factor. We must consider also the moral-ideal perspective to decide what

disappointment should rightfully be regarded as a “loss.” Even if the withholding of

good from one’s fellow is rooted in the desire to maintain a certain emotional identity,

without any intention to cause harm, is it not possible that this approach itself

involves middat Sedom?

 

https://www.etzion.org.il/en/philosophy/great-thinkers/harav-aharon-

lichtenstein/alei-etzion-16-kofin-al-middat-sedom-compulsory

See also: Simon Jackson, Kofin Al Midat Sedom in Modern Israeli Court

Judgments

https://torahmitzion.org/learn/53-kofin-al-midat-sedom-modern-israeli-court-

judgments-5765/
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